IDEALISTIC   THOUGHT  OF   INDIA
the track cut by him. cannot stop short of absolute monism. Like
Ramanuja, Vijnanabhiksu wants to give more importance to
difference than to identity. But approaching from the Sankhya,
Vijnanabhiksu, unlike Ramanuja, treats Isvara and the Purusas
as pure witnesses. And this idea very clearly lends itself to a
critical development of monism. So in spite of Vijnanabhiksu's
dualism, which his position is very often interpreted to be, the
monistic trend of his sj^stem is quite apparent. The two points
which have monistic value are his treating the Prakrti and
Purusas as the Sakti of the Brahman and the Purusas as pure
witnesses like Isvara, into whom they enter (antarttna) when
liberated. It is Vijnanabhiksu's association with the Sankhya that
has created in the minds of many the impression that he is an
out-and-out dualist and pluralist.
XIV
MONOTHEISM   OF  MADHVA
Of all the commentators on the Brahmasiltras, Madhva gives the
least place to monism in Ms system. He explains away the Upani-
sadic passages advocating identity between the Brahman and the
world including the jivas and matter. His interest is mainly
religious, in the sense of a belief in an Almighty God and worship
and devotion to him. So naturally, the identity of the worshipper
and the worshipped is abhorred by him. But from the standpoint
of theology, the Upanisads and the Brahmasutras are undoubtedly
monotheistic, and monism is not far removed from monotheism.
The God of monotheism is generally omnipresent and omni-
potent ; and therefore, though the world of finite souls and matter
may be treated as different from him, he must be conceived as
controlling it. That is, the world must be regarded as dependent
on him. But this idea of dependence raises problems which, if
pursued logically, would lead to monism. But the problems may be
brushed aside lest they should evaporate away the object of worship.
Madhva found himself in a similar position. As a Vedantin he
had to be a monotheist and treat God as omnipresent and omni-
potent. But he could not identify matter and finite souls with
him. God had to control them; and this he does, according to
Madhva, through his Sakti called Maya.1 This is his svarupa^akti
* This Maya, like the Maya of many other systems, is not the same as Sankara's
Maya.
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